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FOREWORD

Dr. Halit Eren
Director General, IRCICA

One of the areas of activity of the OIC Research Centre for Islamic History, Art
and Culture is the publication of editions of major of manuscript works belonging
to Islamic history and culture. The present book is a critical edition of the well-
known biographical work Sullam al-Wusiil by Katib Chalabi (d. 1657), one of the
most important, most original Ottoman scholars of the 17th century.

The area of biography stands out as one of the most prolific areas of Islamic
literature. Islamic historians wrote hundreds of books in every branch of
biography. While some of these contained the biographies of scholars belonging
to specific branches of science or to certain sects, others dealt with the life stories
of statesmen, scholars and religious authorities who lived in specific places or in
specific periods of time. These kinds of biographies were usually arranged by
category and by date. Another type of biographies contained information on
important statesmen, scholars, religious figures, authors, artists, etc. having lived
in history. This type of general biographies were usually arranged alphabetically.
Ibn Khallikan’s (d. 1282) Wafayat al-A‘yan and al-Safadr’s (d.1363) al-Wafi bi al-
Wafayat are the best examples of such biographies. In addition to these, general
and regional Islamic histories recorded annual events and also included the
biographies of people having died in that year. In the Ototman period, the first
scholar to write a general biography was Tashkopri-zada. His work al-Shaqa’iq
al-Nu‘maniya included the biographies of Ottoman scholars who had lived until
his time. This work was arranged according to categories. Many scholars wrote
addenda to this book.

Katib Chalabi is one of the leading, or the leading personality among thsoe
who produced general biographies. Despite his relatively short life he wrote
numerous valuable books. His most important and voluminous works are Kashf
al-Zuniin in the field of bibliography; Sullam al-Wusiil in biography; Fadhlaka in
general Islamic history and Djihan-numa in the field of geography. Kashf al-
Zunun, regarded as the unequalled bibliography in Islamic history of science, and
Djihan-numa, a work on geography, were published numerous times. Sullam al-
Wusul and Fadhlaka have not been published until today.



Taking this into consideration, Research Centre for Islamic History, Art and
Culture decided to publish Sullam al-Wusil under the editorship of its founding
Director General Prof. Dr. Ekmeleddin Thsanoglu, presently Secretary General of
the Organisation of the Islamic Conference. Katib Chalabi’s draft copy (Shahid
‘Al Pasha Nr.1887) in the Siileymaniye Library and the copy of the first volume of
the fair copy made by the author (Mustafa Fadil, Tarih, Nr.52) at the Dar al-
Kutub in Cairo were obtained. A well-known specialist of the field, researcher Mr.
Mahmud Arnaut, started working on the project in 1998. By comparing the
mansucripts and establishing the differences, he produced the basic text of the
book. The latter reached its final form a laborious collaborative work that
involved comparisons, filling of gaps by referring to other sources, Fadhlaka in
the first place, and addition of bibliographic notes.

In this connection, it must be emphasized that Katib Chalabi’s Sullam al-
Wusil is the most voluminous work written in the Ottoman period on the subject
of general Islamic biography. It records the lives and works of important
statesmen and scholars in Islamic history and also of renowned personalities
from the pre-Islamic period who held a place in Islamic literature, are in
alphabetic order. In addition, in the second part of the book, Katib Chalabi gives
information about the personalities’ names derived from their places of
origin/geneology, their identities, pennames, geographical regions and religious
orders. In the prologue, the author explains the method he followed in writing the
book, comments on the science of history and addes information on some names
derived from places of origin/genealogy. Supplementary information about the
contents of the book is given in the epilogue. In this regard, this work is not only a
book of biography but also a book of genealogy.

I firstly wish to express my thanks to the editor, Prof.Dr. Ekmeleddin
Thsanoglu, who extended his valuable support and made great efforts for the
publication of this book; to Mr. Mahmud Arnaut, to Prof. Dr. Ramazan Sesen and
Dr. Hidayet Y. Nuhoglu, and particularly to Dr. Salih Sadawi and to Mr.
Selahaddin Uygur, who exerted themselves at all stages of the publication.
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KATIiB CHALABI AND SULLAM AL-WUSUL

Ekmeleddin Ihsanoglu

UNESCO declared 2009 as “Katib Chalabi year” on the 400t anniversary of
his birth, which was celebrated throughout the world. On this occasion, we are
pleased to publish Sullam al-Wustiil, his second great work following his magnum
opus titled Kashf al-Zuniin, comprising the most extensive bibliography of
Islamic literature. We are glad to share this publication of Sullam al-Wusiil with
academic circles, which is a comprehensive biographical dictionary of Islamic
literature. Approximately ten years ago, in planning the activities of IRCICA, we
decided to publish the critical edition of a basic reference material on Islamic
culture in manuscript form with the purpose of making a major contribution in a
new area. Our intention was to publish a text on the cultural heritage of the
Ottoman period, which is one of the main headings of the Centre’s activities. Thus
we selected Katib Chalabi’s hitherto unpublished work Sullam al-Wusiil.

Undoubtedly Katib Chalabi was a most significant personality of the
seventeenth century, a period of Islamic civilization which did not attract much
interest and was characterized until recently as the beginning of the “decline” of
this civilization. As an Ottoman intellectual, Katib Chalabi was unquestionably
one of the greatest personalities of his time. Opening up to different cultures in an
early period, specifically western culture and science, rightfully placed him
among the pioneers who established contact between the East and the West.
While Awliya Chalabi, another important personality of the 17t century,
presented all the variety and richness of the wide geography of the Ottoman
world in his Sayahat-nama, Katib Chalabi contemporaneously wrote a universal
biographical dictionary, thus presenting important evidence that Ottoman culture
was maintaining its vitality in this era.!

t Ahmet Hamdi Tanpinar characterizes the 17t century as “our classic era” and “the era when our tastes were
fully established”. For details see: Ahmet Hamdi Tanpinar, Saatleri Ayarlama Enstitiisii, (Istanbul, 2008), pp.
261, 262; Ahmet Hamdi Tanpinar, Beg Sehir, (Istanbul, 2001), p. 85. For a study that analyzes the 17t century
in the light of sources from this era, see: Mehmet Oz, Kanun-1 Kadimin Pesinde, Osmanl’da “Coziilme” ve
Gelenekgi Yorumlar (Istanbul, 2005).



Katib Chalabi died when he was 49 years old; he held an exceptional place in
the Ottoman and Islamic literature due not only to the number and variety of
works he wrote, but also to the contents and originality of these works. Katib
Chalabi, as the result of his inquisitive mind, questioning intellect, systematic
approach and encyclopedic knowledge, produced and presented the world of
knowledge with the history and literature of the Islamic civilization and the
biographies of important people with a methodogical approach that no one had
done until his time. Each of these works attracted the attention and interest of
western scholars from an early period and maintained their value to this day as
indispensable references in their field.

Katib Chalabi knew Turkish, Arabic and Persian, the three languages known
and termed as alsina-i thalatha by the Ottomans. He compiled his works
knowledgeably and skillfully and was able to benefit from sources written in these
three languages. He not only used his own native language Turkish to a great
extent but could express himself with ease in the other two languages when
necessary. Katib Chalabi’s preference of language for the compiled and translated
works shows us the aim of his own works and his target readers. In examining the
list of his works one can see the rationale for his preferred language.

In addressing the elite of Ottoman society and the administrative class of the
state, Katib Chalabi wrote his works in Turkish. His important geographical
works and those that expressed his views about the state and society, also his
works on the history of the European and Ottoman worlds written in Turkish are
examples of this reasoning. In preparing these books, Katib Chalabi took the
native language of the group he was addressing and the official language of the
state, Turkish, as his basis in preparing the books to inform them about their
history or the history of their rivals, as well as the world history and geography by
utilizing contemporary sources which contained new information. He availed
himself of Persian works to a large extent, but did not write in this language. On
the other hand, in addressing the scholars and intellectuals who belonged to
different nations or ethnic groups that were part of the Ottoman geography as
well as those living outside this geography, Katib Chalabi preferred to write in
Arabic. In addition to Kashf al-Zuniin and Sullam al-Wusiil, the work which is
known as Fadhlakat al-Tawarikh - or to give its full name, Fadhlakatu Aqwal al-
Akhyar bi Ilm al-Tartkh wa al-Akhbar - and the work known as Tarikh-i Kabir,
which is concerned with the history of the world from the creation of the universe
until 1051/1641, are important examples of such choices in language.2 In as much
as the three encyclopedic works by Katib Chalabi that were compiled in Arabic
have provided great services to the scholars of the world, the author of these three

2 The part of the Arabic Fadhlaka which is concerned with the Ottomans was prepared by the Egyptian scholar,
Seyyid M. Seyyid from Egypt, and published in 2009 among the TTK publications.
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indispensable sources in Islamic literature deserves to be one of the names at the
zenith of Islamic cultural history.3

Katib Chalabi presented us with an outstanding bibliography in Kashf al-Zuniin
which contains information about approximately 15,000 books. He prepared a
matching work concerned with biographies, which he called Sullam al-Wusil ila
Tabagqat al-Fuhul (The Ladder of Elevation to the Lives of Great and Famous by
Generation). Only a limited number of people have been able to make use of this
work, which until today only existed in manuscript form. We are now presenting
the critical edition of this important work, which we have been preparing since
1998, to the benefit of researchers.

This biographical dictionary contains 8561 biographies. In the first part,
biographies according to the persons’s names are recorded systematically while
the second part mentions their lagab (pennames), nisba (name derived from
their place of residence) or kunya (patronymic). At earlier dates, this
important work was mentioned in general while it was examined more
specifically by Orhan Saik Gokyay. Apart from one or two academic works on
the subject of Sullam al-Wusiil, it has has not been carefully examined.4 In
1957 and 1994 the idea to produce Sullam al-Wusiil as a facsimile was
considered but not realized.5 Until today there has been no attempt in Turkey
or elsewhere to publish a critical edition of this work. In this regard, the
publication of Sullam al-Wusiil by IRCICA is significant as an expression of
our modest efforts and contribution to Ottoman studies. Long and painstaking
work was required to prepare the author’s manuscript for publication and the
work in its present state was produced with the contributions of numerous
colleagues.

Katib Chalabi mentions Sullam al-Wusil while giving his own biography in
Mizan al-Haqq. About the work he says “In sixty-one to sixty-two (1061-
1062/1651-1652), when the first volume of the biographic book known as Sullam

3 Ottoman scholars generally knew these three languages (alsina-i thalatha) well and in addition to works in
their own language, wrote works in Arabic and Persian. Moreover as at the beginning Ottoman literature was
under the influence of Persian literature, Ottoman scholars who wanted to advance in the field of learning and
literature and understand the written works well, had to be familiar these three languages. In fact, sultans like
Fatih (Mehmed II) Bayezid II, Selim I, and Siileyman the Magnificent were fluent in these three languages.
There were sultans who could recite poetry in Persian. Selim I has a diwan in Persian. Many Ottoman scholars
wrote in two or three of these three languages. For example, Qadi-zada and ‘Ali Qushi wrote books in Persian
and Arabic, Mugammad b. Katib Sinan and Mustafa b. ‘All al-Muwaqgit, Qinali-zada, al-Birgiwi, and Abi al-
Su‘dd wrote in Turkish and Arabic. Mirim Chalabi, Ibn Kamal and Fu&iili wrote works in all three languages.

4 Two studies can be referred to on this subject:

a- Eleazer Birnbaum, “Katib Chelebi (1609-1657) and Alphabetization: A Methodological Investigation of the
Autographs of his Kashf al-Zuniin and Sullam al-Wusul”, Scribes et manuscripts du Moyen-Orient (Paris:
Bibliothéque Nationale du France, 1997), pp. 235-263.

b- Houria Yekhlef, Katip Celebi ve Siillemii’l-Vusilii, (unpublished, PhD thesis), Ankara University, Institute
of Social Sciences, 1997.

s For detailed information, see: Katip Celebi, Hayah ve Eserleri Hakkinda Incelemeler, Ankara: Tiirk Tarih
Kurumu Basimevi, 1957, p. 2; Eleazer Birnbaum, op.cit., p. 248n.
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6 Mizan al-Hagqq, Istanbul, 1281, p. 125.

al-Wustl ila Tabagat al-Fuhiil reached to the let-
ter ta, a fair copy was made. The history of great
men (old and new) is written in the aforemen-
tioned book.” ¢ Sullam al-Wusiil basically consists
of a Mugaddima (introduction), two main parts,
and a conclusion. The main parts are separated
into bab (sections), according to the letters of the
alphabet. As recorded at the end of this part, the
second part was completed in 1053/1643. At the
end of the subjects under the name of “al-
Jawa’id”, which were added later, Katib Chalabi
indicates that the additions were completed in

1057/1647.

The Copies of Sullam al-Wusiil

There are two extant copies of Sullam al-
Wusul. The first one is the author’s manuscript
and a complete copy, except the missing
Mugaddima (Introduction). It is in Istanbul,
Siileymaniye Library, Shahid ‘Ali Pasha collection,
no. 1887. The second is an incomplete copy that
covers the text from the beginning to the item on
Bukhtunnasr (,z:5-) and it is located in the
Mustafa Fadil Pasha Collection in Cairo National
Library, History, no. 52. In order to clarify the dif-
ferences between the texts of the two copies in our
publication, the original author’s copy is referred
to as J,;\H, while the Cairo copy is referred to as e

The Author’s Copy, Shahid ‘Ali Pasha

No. 1887

It has a dark cherry colored leather binding
with a shamsa (sunburst) and zencirekli (chain
design); there are 577 folios, measuring 10x24 cm.
(various inner dimensions and various numbers
of lines). This work has no Mugaddima (Introduc-
tion). The following expression in the author’s
handwriting is found on the title page:

Jgmill ik 1 J g0 ) ol S
4 de )l IS
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Istanbul Copy




The copy is arranged in quires (kurrdsas) and there is a serial number at the top
of the first page of each quire. However, only the first thirty-two quires are
numbered in this consecutive manner. The numbers show that the first two
quires are missing. Each quire consists of five or six folios measuring 20x24 cm.
folded in two and placed within one another, thus making a quire of 10-12 folios.
The author numbered the first 5-6 folios of this quire as 1, 2, 3, 4, 5, 6 at the top
of the pages. As the second five or six folios are the continuation of the first ones,
they have not been numbered. It is noteworthy that in this copy there are three
different numbering systems on the upper part of the folios. Out of these three
systems, we believe that the numbers at the top of the upper left corner of the
page were written by Katib Chalabi himself. This numbering only appears
between the folios 832 and 962, not on the whole text. Other than these, there are
two sequential numberings from the beginning to the end. It is quite obvious that
this sequential numbering was carried out by librarians at a later date. The ones
in Arabic numerals (1, 2, 3...) start on the title page and end on page no. 578. The
Hindu numerals (...c¥ «¥ «)) start after the second folio on which Bab al-Alif is
found and also end on page 578. The librarian who used the Hindu numerals
skipped a number after page 271 and recorded the following page as 273, rather
than 272, thus eliminating the difference between the pages. The numbering
system used by Katib Chalabi and those subsequently used by the librarians led to
a difference of ten folios, which is explained by the loss of the two quires each
consisting of five folios. In preparing this work for publication, the above
mentioned Arabic numeration was taken as the basis.

More evidence confirming that two of the quires which comprised part of the
Mugaddima have been lost, is that the folio containing the title page, the reverse
of which is blank, has been later inserted into the first quire as a single folio. In
our opinion, the manuscript copy must have entered the Shahid ‘Ali Pasha
collection in this condition, because the stamp of Shahid ‘Ali Pasha Wagqf is at the
bottom of the first folio that comes right after the title page. This is clearly seen.
Of the numbers on the folio given by the author, the one that starts at the first
section is equivalent to eleven. As is understood there was a Mugaddima at the
beginning of the copy. There is a stamp from Shahid ‘Ali Pasha on folio 22 and
575 which reads

Tl e e Y 01 B Sl d ae, LG e sg sl 5 il Les

As Shahid ‘Ali Pasha died in 1128 (1716), this seal must have been stamped
two years after his death in 1718. The pages beginning with the letter alif until the
letter ta (=), are full. This section ends on folio 67b. In this section, the text is
almost in its final form. As expressed in the above quotation by Katib Chalabi,
this section comprises the final draft of the first volume. In addition, the symbols
that are placed above the titles of the other items in the work, indicating the
sources, are not found in this section. In this section, some of the slips that were
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pasted on by the author after folio 25> were lost; thus biographies no 476-483,
according to the serial numbers given in our publication are missing. The ta‘qiba
(a word written at the bottom of the page which is the first word of the
subsequent page) on the aforementioned folio which belongs to biography no.
476 verifies this. The missing biographies, no. 476-483, can be found in the Cairo
copy. After folio 66> come the barely or half-written titles. Some biographies
remain only as titles. The symbols which indicate the sources are placed from this
point onwards. Some of the biographies in this part have been filled in, their
sources quoted at the end, and the symbols at their top have been crossed out. In
filling in the items, if the remaining space was not enough, the margins were used
and slips with additions were pasted on. Later, some of these slips fell off; the
slips that were found have been attached to a variety of pages and their related
items were indicted in pencil by an expert who was knowledgeable about this
subject. There are ta‘qiba at the bottom of pages 22, 23b, 25b, 26, and 27, The
words of these ta‘giba are the same as the first word on the following page. In
addition, numerals were used with the same purpose as the ta‘giba. For example,
at the bottom of folio 32 is number 1, at the bottom of 33 is number 2, at the
bottom of 34P is number 3, at the bottom of 35 is number 4, at the bottom of 36°
is number 5, at the bottom of 43P is number 2, at the bottom of 44" is number 4,
at the bottom of 45P is number 5, at the bottom of 47 is number 6, at the bottom
of 52b is number 1, at the bottom of 53 is number 2, at the bottom of 54" is
number 3, at the bottom of 55P is number 4, and at the bottom of 56P is number 5.
The same number can be found at the beginning of the following page. In the
second part there are small circles or numbers in the margins. What they
indicated could not be understood.

Cairo Copy

The manuscript was most probably copied in the 19t century and this copy is
located in the Cairo National Library, Mustafa Fadil Pasha Collection, History, no.
52; it consists of 114 folios in the naskh script and measures 17.5x28.5 (10x25)
cm. with 29 lines to each page. It contains the Mugaddima. This manuscript ends
in the middle of the Bukhtunnasr item, which is found in the author’s manuscript
on folio 59P. The pages beyond this are blank. The manuscript contains 1,044
biographies. Additionally biographies no. 476-483 which are missing in the
author’s copy are found here. However, biography no. 983, which is present in
the author’s copy, is missing in the Cairo copy. Although the calligraphy of the
copy is easy to read, there are quite a few spelling mistakes. The additions in the
margins, the notation of the dates, and some numbers indicating the dates of
death, also some Persian couplets are missing. Moreover, in the margins of the
Cairo copy, in folios 1P through 22, there are some notes that end with the word «..
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Comparison between the Two Copies

By comparing the author’s manuscript and the Cairo copy, it will possible to
find some clues as to how Katib Chalabi prepared this work. Despite the fact that
the Cairo copy consists of only a small section of the work, namely it does not
include all of what Katib Chalabi classified as the first volume, it is extremely
important that it does contain the Mugaddima, which is not found in the author’s
manuscript.

Now, let us try to understand how the work was prepared by Katib Chalabi
and how the two extant copies managed to survive until today by making some
comparisons between the two copies and making various assumptions.

The fact that the author’s copy does not have a Muqaddima whereas the
Cairo copy has one brings a number of possibilities to mind. The first of these is
that the scribe who wrote the Cairo copy prepared his own copy using the
author’s draft found in the Shahid ‘Ali Pasha collection before the first two quires
at the beginning had been lost. For this to be possible, the Cairo copy must have
been made at a time when the Shahid ‘Ali Pasha copy was complete and before
the two sections had been removed. The second possibility that comes to mind is
that the scribe of the Cairo copy saw and used the author’s copy before it entered
the Shahid ‘Al1 Pasha collection.

As the author’s copy entered the Shahid ‘Ali Pasha collection not later than
the end of the 17th century or the beginning of the 18t century and the Cairo copy
was most probably copied in the 19t century, after carefully examining the
differences in the texts of the two copies these two possibilities will be found to be
invalid; rather as Katib Chalabi himself stated, we can assume that the author
prepared another fair copy in addition to the draft copy that is presently at the
Siileymaniye Library.

When the Cairo copy is carefully examined, it will be seen that the additions
made in the margins of the author’s copy, the notation of dates, as well as the
death dates for the biographies which were written in numerals indicating the
months and days and the Persian poetry are all missing. From this, it can be
assumed that the scribe who made the Cairo copy did not take these matters into
account, or these were not present in the individual volume, namely the fair copy
written by Katib Chalabi; what he called the “first volume”. As we have just
indicated, in the light of our findings to date, the assumption that these additions
were later added to the draft copy by the author is clearly an accurate choice.

The fair copy is described by Katib Chalabi in his own biography in the work
titled Mizan al-Haqq as “In sixty-one to sixty-two (1061-1062/1651-1652), when
the first volume of the biographic book known as Sullam al-Wusiil ila Tabaqat
al-Fuhiil reached the letter ta, a fair copy was made. The history of great men (old
and new) is written in the aforementioned book.” The scribe who made the Cairo
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copy started from the introduction and copied until what is item Bukhtunnasr
(»25+) No.1058 in our publication but could not continue.

When the Cairo copy is examined, the back of the last written folio 114° (page
228) and the following pages are found to be blank. It is clear that the copier was
planning to fill in these pages from the lost fair copy.

An important piece of evidence in the author’s draft copy supporting this
hypothesis is Item No. 970 Aflatiin on folio 53P. As the Istanbul and Cairo copies
are examined, it may be assumed that this biography was copied exactly from the
fair copy of Sullam al-Wusil, which we presume was made by the author.
However, the information inserted later in the margins of the draft copy by Katib
Chalabi is not found in the Cairo copy. It seems that he put aside the fair copy
that was prepared in 1061-1062/1651-1652 and continued to work on the original
draft; he also filled in the unwritten items and the source symbols and did not
neglect to add the relevant extra information. In this context, the information
about the item on Aflatiin that he found later and thought to be important was
written in the margin of the related item. However, as this extra information,
extra biographies and other extra notes (couplets, etc) had not been included in
the fair copy; they do not appear in the Cairo copy.

There are eight biographies in the Cairo copy (numbers 476-483) which are
not found in the author’s draft copy; most likely these were attached to the copy
by the author on slips of paper and after the fair copy was made they were either
removed or were lost (the slips attached to folios 26P and 272. In the author’s
draft, al-Imam al-Hafiz Aba Bakr Ahmad b. ‘Ali b. Thabit b. Ahmad b. Mahdi al-
Khatib al-Baghdadi’s biography (No.475) is on folio 26P, however, the slips
attached on the following folio 272 were lost. For this reason the serial number of
the first of the eight biographies, that of al-Shaykh al-Imam Abu Bakr Ahmad b.
‘Al1 b. Sa‘ld al-Marwazi No. 476 in the Cairo copy can be verified by the ta’qiba at
the end of folio 26. In comparing the two copies, it should be taken into account
that the biography of one of the members of the Ottoman ‘ulama Ilyas b. al-
Shaykh Madjd al-Din ‘Isa al-Akkhisari al-Bayrami al-Djaffar, No. 983, is not
found in the Cairo copy. When the author’s copy is examined carefully, it will be
seen that this biography was later inserted in the empty spaces by the author. We
are of the opinion that all these examples and other similar clues lead us to
conclude that there is a fair copy of the first volume copied out by Katib Chalabi
and the Cairo copy was based on this copy. We hope that this will come out one
day. We may easily say that Katib Chalabi worked on and made additions to the
draft copy that is located in the Shahid ‘Ali Pasha collection until the time of his
death.



Folio 26b



Folio 27a

In the Author’s draft, 8 biographies numbers 476 to 483, that were added by the author on
slips of paper between folios 26b and 27a, were lost. These biographies were completed from the
Cairo copy

XVII



The Method Used in the Compilation of Sullam

We are of the opinion that Katib Chalabi prepared this work in parallel with
Kashf al-Zunun and tried to give general outlines of the biographies of rulers,
members of the ‘ulama (tafsir scholars, hadith scholars, figh scholars, kalam
scholars), Sufis, authors, poets, historians, wise men, physicians, etc., in Islamic
history who had lived until his time, as well as the biographies of Prophet
Muhammad, the Sahaba (Companions) and famous personalities of the ancient
times before the advent of Islam. This unprecedented work covered a wide
expanse of time and geography and was based on sources written in the alsina-i
thalatha; in Arabic, Turkish and Persian.

Katib Chalabi who was a scholar with a very good command of alsina-i
thalatha, which was an important characteristic of Ottoman intellectuals,
benefited from this advantage. He compiled his books in Turkish and Arabic.
Persian phrases and couplets were used from time to time. When writing Sullam
al-Wustil he used sources in all three languages and even made use of works in
Latin. There are about 8,561 biographies in this work. A biography book of this
volume and scope had not been written in Ottoman history before Katib Chalabi.
Until his time, such works generally included the people from the literature of a
single language. As Katib Chalabi summarized the literature of three languages in
Kashf al-Zuniin, he summarized the biographical literature of the three languages
in this work. As he was very proficient in alsina-i thalatha, he was able to search
and study the literature for many years and added countless number of personal
findings and notes in both of his works.

As we expressed before, the work consists of a Mugaddima, and the first and
second parts as well as a conclusion. Katib Chalabi recorded two dates in his
work. The first is the date “1053, Qadr gecesi” (The Night of Power, the 27t day of
Ramadan) 9 December 1644, indicating the date of the completion of the second
part; the second is the date “\+ oA Lnol &3 &) f January 1649” in the colophon
lines at the end of the Khatima (conclusion) announcing the completion of the
work. Although there is no clear information about when he started to compile
the work, his autobiography at the end of the first part gives us a clue. A
probability that comes to mind is that he started working on Sullam al-Wusul at
an early age; because in the autobiography he recorded his life from his birth in
1017/1609 until the death of his father in 1035/1626.

Apparently Katib Chalabi prepared Sullam al-Wusiil over a period of many
years. We understand that after preparing the framework, he continued to
compile the biographies and later worked on the introduction and conclusion. In
comparing the Cairo and Istanbul copies, as stated above, it maybe said that after
finishing the second part in 1053 and the conclusion in 1058, the part that was
designed as the first volume was copied into a final draft in 1061/1602;
meanwhile he continued to make additions to the original draft. It is understood
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that the author died before making the final draft. A century later, Mustaqim-
zada (d. 1788) completed what was missing from Sullam al-Wusiil, compiling it
in a work called Madjallat al-Nisab. The kunya, nisba and lagab were all brought
up to date.” However, his book is not as detailed or meticulous a study as Sullam
al-Wusil.

Katib Chalabi starts the introduction to this wide-ranging biographical
dictionary by stating why and how the work was prepared and his intention in
compiling it. He states in a very succinct language that knowledge is a source of
pride that exceeds the eras and a spiritual wealth that continues until eternity, as
well as a source of interest for minds in every era and location. Meanwhile he
discloses that after he finished writing, he named it J >l wlid J) J o ) oo,
Katib Chalabi states that this encyclopedic work, in the preparation of which he
labored and spent many years, has a moral aim and he is honored by the blessed
and good people whose biographies he has presented here; and may God grant
him leave to follow the road on which these people trod. Katib Chalabi, who never
missed an opportunity to read and study a great variety of historical and
biographical books throughout his life speaks about this work that took him many
years to complete: “As the relevant materials in my hand about the deaths and
biographies accumulated and my preparations expanded, I desired to write a
book of medium size by discarding excesses and taking those that were important
and beneficial from these materials and by adding those which would be of
interest to great personages or please their minds and reason. In this work I
collected the biographies of important people, new and old. I tried to indicate the
aspects that were obscure in their names and lineages. I showed consideration in
arranging the biographies that were based on the names of the people and their
fathers. In the second part that follows this, I arranged the kunya, nisba and
lagab and words not according to their roots or pronunciation but their written
form; because logically this is more reasonable and clearer than the written root
or pronunciation.”

At the beginning of the Mugaddima, Katib Chalabi says that history and the
science of biography are necessary, meantime many sciences have the need for
history. He continues to say that many points in the sciences will be enlightened
by the knowledge of history. As examples he quotes the words of Sufyan al-
Thawri (d. 161/778) on this subject, “When the narrators of hadiths started lying,
we imposed the science of history on them,” and Imam Shafi (d. 204/820), “I
have read history and literature for twenty years; I wanted to use this solely in the
area of figh”. Then he relates the ideas of al-Nawawi (d. 676/1277) on the benefits
of the knowledge of the ridjal (outstanding personalities).

7 On this subject, see: Orhan Saik Gékyay, Katib Celebi'den Segmeler 1, pp. 43-44; Ahmet Yilmaz Miistakim-
zade Siileyman Sadeddin Efendi, Hayati, Eserleri ve Mecelletii'n-Nisab’i, unpublished PhD thesis, Faculty of
Linguistics History and Geography, Ankara 1997.
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In the introduction Katib Chalabi expresses his basic views on the subjects of
history and biography. He also gives the traditional definition of the term history.
He emphasizes the necessity of the knowledge of history for the other branches of
learning. He points out that there are quite a number of works on this subject.
However, there is a note on the margin of the Cairo copy, which is the only copy
of the introduction that we have at hand that states: “For those who want to
study the works written on matters like Wafayat and Tabagqat, let them look at
my work Kashf al-Zuniin ‘an Asami al-Kutub wa al-Funiin.”

Katib Chalabi’s fundamental concept of history is based on al-Rafi7 8, the
author of the work on the history of Qazwin. He relates that “Imam al-Rafi‘l
states the following in his history of Qazwin: There are two types of history books.
The first mentions rulers, great personages, wars, battles, news of countries and
conquests, and public events such as prices, rain, disasters, earthquakes, the
destruction or foundation of states, changes in religions and sects, the birth of
great people, celebrations, mourning, and other general events. The second type
speaks of the births and deaths of scholars, judges, chiefs, saints, and religious
people, as well as some of their quotations and narratives. Hadith scholars busy
themselves with this type of history.”

Katib Chalabi also summarizes information on the variety of calendars used
in historical literature. Manwhile he prepares a table showing the difference
between the periods involved in “history and events”. As he points out, in this
table there are some extracts taken from his book & 3eJl ezl ® as well as some
additions that he made.

The grammatical bases of personal names, nisba, lagab and kunya are
explained in detail by Katib Chalabi in the introduction. In this section, where his
great knowledge on Arabic language and literature is manifested, he gives the
following example of the systematic manner that he used to arrange the names by
quoting Abi al-Faradj al-Mu‘afa b. Zakariyya al-Nahrawani: “One year I went on
pilgrimage. During the days of tashriq at Mina, I heard a munadi (herald) call out
O, Abii al-Faradj.” I thought he may be calling to me but I did not answer. Then
the man called out “O, Abii al-Faradj al-Mu‘afa.” This time I wanted to answer
but thinking there may be another person among all these people with the name
Mu‘afa whose kunya was Abii al-Faradj”; 1 still did not answer. Then the munadi
called out by adding the nisba Nahrawani to the name. This time there was no
doubt that he was calling to me as he had added my kunya, father’s name and
country to my name. “Here I am” I replied. When the man saw me he asked
whether I was from Nahrawan in the East, I said “Yes”; but then he said he had
meant Nahrawan in the West. I was very surprised with this coincidence. This is

8 This is taken from the work by Abi al-Qasim ‘Abd al-Karim b. Muhammad al-Rafi‘T al-Qazwini (d. 623/1226),
al-Tadwin fi Dhikr Akhbar Qazwin (Kashf al-Zuniin, p. 382)
9 The work al-MukhtaSar fi Akhbar al-Bashar by Abii al-Fida is referred.
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the reason why many historians do not notice these similarities. They think two
different people are the same person. This is a grave mistake.”

Katib Chalabi demonstrates which guidelines he followed in listing the names
of the people whose biographies he included in this work and he shows how
systematically he arranged these guidelines.

In the introduction, Katib Chalabi emphasied the need to comply with the
norms of objectivity in writing a biography. He displays great sensitivity in this
matter; after stating that historical books are full of errors due to bigotry and
ignorance, he goes on to say that those who are to write history and biographies
must respect four basic principles. “For this, historians look for certain
prerequisites in those who write history and biographies. The first is accuracy.
The second is that if the historian is to report something, it is not the meaning but
the words that are to be relied upon. The third is that what is being reported
should not be something heard during a lecture then written. The fourth is that
the name of the person whose words are being quoted should be given. These are
the four rules that should be considered by the historian in narrating. Moreover,
the historian should be aware of the person’s knowledge and religion well as other
characteristics in writing his biography. This is very important. Besides, the
phrasing must be elegant, the meaning of the words must be known and well-
designed; what is written must thoroughly describe the person, without additions
or omissions, and it should not be in keeping with their wishes; it should not
overpraise a person that he likes while describing others perfunctorily. It is very
important not to give in to personal feelings in writing a biography. If the one
who is writing history is just and overcomes his feelings, then he is fair. These are
the other four conditions. Preparation of knowledge and good perception will
bring up the rules to five. The last two rules may frequently be lacking in a person
while compiling a work. Thus it is necessary that the historian adheres to these
nine rules. The most difficult thing is to understand the level of knowledge of the
person whose biography is written; in order to assess his scholarship and learn
his level, one has to be familiar with the sciences he pursued.”

In preparing the first part of the work, Katib Chalabi formed the draft that we
have in hand by using a variety of notes that he had collected on slips of paper
and notebooks; first he carefully arranged the names in alphabetical order, then
he wrote these names in the quires that make up the draft. When he lacked the
necessary information about some of the items or wanted to complete it at a later
date, he recorded only the title of the item. He wrote the draft in black ink but to
draw the reader’s attention the section titles, the bab and the conclusion were
written in red ink, such as:

Sl b el b VDb L8 e Wl 58 3 ZasBudl ¢ S Il o5 Y el
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Also in recording the names of the people, the name of the person whose
biography was being written and the names that person had become famous with
were written in red ink. For example:

il s el 5l

| gl M el o ol pl Glomal il e
(s Olte by Joslomd o el Oled AoSA)
Lo gt el ey ) ol s I )
(oW e oy ol oy el Jo i A2
sVl de o B e el et

(,.3.1:]\ R e PPEN cood) don o s el s gabblﬂ
If the person was only known by his name, then only this name was written
in red:
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In the second part, the names of the people whose biography is given, the

famous names of others, families, madhhab, nisba and the titles of some topics
are written in red ink:
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The names of people, whose kunyas and nisbas are the same, are written one
after the other and separated from each other by the letter waw which is written
in red ink. The father and son relationships in the genealogies are indicated by
red dots. The titles of subjects in the khatima as well as people, who became
famous in certain fields, are indicated and separated by waw al atf, also in red.
The intention is to draw the reader’s attention. The source symbols in the item
are placed above the subject titles. For each name, he left a space suitable for the
biography. Some of these spaces were well-matched or in the case the space was
not sufficient, he tried to complete the item by additions that overflowed into the
right or left margins. In some cases the biographies are brief and the space under
the titles is empty to some degree. The space under some of the titles is

completely blank.
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Sometimes, there is an abbreviation that refers to a continuation that is added in
the following manner: (cont.1, 2 and 3) where a new

item is written on the same or another page that has the same symbol:




In the author’s draft covering the section from alif to ta, he drew a single
horizontal line over the headings of the items where no information was
provided; he did not include these items in the fair draft.

Some items were inadvertently repeated and later these repetitions were
crossed out with a black or a red pen; starting from the right corner of the
biography he wrote the word “mukarrar” (repeated) with the word stretching to
the left corner of the biography.

Some biographies in the author’s draft were crossed out. Among them are
biographies which are also found in the Cairo copy. There are similar examples in
the remaining part of the draft. We do not know why these biographies were
crossed out. As these biographies are not repeated in other places of the work,
they are included in our text.




The first part of Sullam al-Wusiil has been arranged in such a way that every
letter is a section. In every section the biographies under that letter have been
arranged alphabetically. This first section, which includes about 5542 biographies,
starts with the item Aban (L) and ends with Yiinus b. Yiinus ( Uest O o) at the
end is the first section of the author’s biography. The arrangement of the names is
based on the name of the individual and that of his father. At this point the lagab,
kunya, nisba, date of death, a short account of the person’s life, his scholarly
achievements and the titles of his works are given. In the case that the author has
numerous works, the names of only a few are given. The sources that were used are
recorded. The name of each person and the name that he became famous with are
written in red ink. Women are also included in the biographies. Following are the
two examples on how the author wrote the biographies:

For example, from the biography of Ibn Sina given under the title Husayn b.
Abdullah b. ‘Ali:

S s o o e oy i o il e N

and from the item about Maqrizi given under the title Ahmad b. ‘Ali:

‘éﬂjw| doea o A Ue  Je o de) desea el B LMl é:.iﬂ
A group of biographies after folio 672 is missing, while some of them consist
only of names. The author is satisfied to refer to his own work in Arabic Fadhlaka

in some of the items for which only titles are provided. As for some important
personages like Ibn Sina, very brief information is given. It is likely that Katib
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~ Chalabi intended to summarize some items from Fadhlaka and other sources
when making the clean copy.

After completing the first part of Sullam al-Wusiil, Katib Chalabi thought it
was needful to write a second part concerned with the lagab and lineages and he
penned the second part of the work. The second part covers folios 272 to 5632in
the author’s draft and nisba, lakab, famous names like Ibn, Abii, Imam and Al,
the ‘Abadila, and the names of the religious sects are placed in alphabetical order.
In this part the items are generally arranged according to the nisba and lakab by
which the people were most commonly known. At the same time, there are items
about their sects, religions, ethnicity and occupation. In writing this part, the
author benefitted greatly from al-Suyuti’s Tahrir al-Lubab (Lubb al-Lubab). The
items are very short. Out of the 3019 people, whose biographies were not given in
the first part, only some have lengthy items. In this part, which forms the index
for the names that appear in the biographies, many people are referred to under
different headings. For example, Ibn Sina and Ibn Taymiyya are given under the
ibn item. Maqrizi was given under the Magqrizi item. In addition Taymiyya and
Magrnizi are also referred to in the Ibn Taqi al-Din item.




In giving the nisba, brief geographic information is provided while explaining
the areas that nisbas refer to. There are numerous people whose names are not
given in the first part but appear in the second part where the nisba is mentioned.
The items are headed by the pen names (mahlas) of Ottoman poets but no
explanation is given. In this part the symbols indicating the sources are scarce. At
the beginning they appear more often, but then become few and far between. It is
obvious that the author wrote this part to supplement the first part. Its
compilation was completed on the Qadr Gecesi in the year 1053 (The Night of
Power, 9 December 1643).

In preparing this encyclopedic work Katib Chalabi carried out a systematic
research and used a certain methodology. As mentioned above, Katib Chalabi
spent his life studying histories and biographies and used a very consistent
reference system for the sources he had selected for the biographies; he recorded
these in his notebooks and on slips of paper during this research. The works that
he referred to are indicated by certain symbols and numbers. A significant
portion of the symbols are given in the table that is included in this study. In
mentioning the symbols and the numbers that are recorded, we may say that he
used these to indicate the volume; if there was more than one volume to the
work, the page or folio they belonged to. The source symbols are listed at the
beginning of every biography. At the end of lengthier biographies any source that
was openly quoted is given. Thus, those symbols used at the beginning of the
items written in this way and clearly indicated, are crossed out.

The symbols indicating the sources start after the letter ta at the end of the
final draft of the first volume (folio 662). Apparently the author did not deem it
necessary to write symbols after completing the final draft.

The conclusion which is between folios 563 and 5772 is quite long. In this
section information is given about the Baghdad and Nizamiyya Madrasas; the
hadith reports, councils of scholars, great hadith narrators, those who narrated
hadiths from the Companions, the sects, some hadith scholars and the author’s
thoughts on fatwas, as well as information about prolific writers, rare reports
about men of learning, scholars with long-life spans; some legends about old or
young people; pious scholars; the virtues of some rulers and viziers; those who
favored knowledge; Sa‘d al-Din al-Taftazani and Sayyid Sharif’s interviews in the
council of Timur; the remarks of a shaykh in Cairo about the great Ottoman
scholars Hadji Pasha, Ahmadi, Molla Fanari and Badr al-Din al-Simawi; scholars
who loved to criticize; those who did not accept posts; those who spoke in error
and those who did not reply; some names that are difficult to read; debates made
in the presence of the Ottoman sultans, legends about some judges and sheikhs;
the discovery of the tomb of Abi Ayyiib al-Ansari by Akshams al-Din, and
information about the beginning and end of time.
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The Importance of Sullam al-Wusiil

In writing Kashf al-Zuniin and Sullam al-Wusiil, Katib Chalabi followed
Tashkopri-zada’s path to a great extent and similarly concentrated on biography
and bibliography. The only difference is that while Tashkopri-zada mentioned
only the Ottoman ‘ulama in his important work al-Shaqa’iq al-Nu‘maniyya,
Katib Chalabi included all the important people in Islamic history and literature
in his work. In addition to the scholars, he mentioned the caliphs, sultans, and
important personages of the ancient times who appeared in Islamic literature. He
provided short and basic information for some of the renowned personages. The
most important characteristic of this book is that it reflects the author’s great
knowledge of Arabic, Turkish and Persian literature, thus demonstrating the
cultural unity of the Islamic world. In writing the biographies, Katib Chalabi gave
the sources that he used and summarized them commensurately with the capacity
of the book. With this work, Katib Chalabi desired to provide a guide for those
who were dealing with this type of literature. The work is in the nature of both a
book of biography and a book of genealogy. In addition, many of the biographies
provide information about religious sects, congregations, tribes, rulers,
administrators, scholars, as well as authors and sheikhs from the Ottoman era,
thus completing the information that is lacking in Arabic and Persian
biographical works. As the work is alphabetically arranged, it is easy to use.

The Sources of Sullam al-Wusil

While Katib Chalabi was writing Sullam al-Waustil, he benefited from a great
number of Arabic, Turkish and Persian sources. It is difficult to identify all the
sources he used. The source is sometimes indicated by the name of the book,
sometimes by the author’s name. We are able to identify some of the sources from
list found at the end of the biographies and from those given in the source
symbols. In some cases it is not clear which sources are indicated by some of the
symbols. Occasionally instead of giving the name of the source, he uses a general
expression such as Dhakarahii ashab al-tawarikh (he was mentioned by the
historians). From this expression, it is possible to arrive at the conclusion that he
used sources other than those that he indicated explicitly or by symbols. For
example, Katib Chalabi must have benefited from the works of Ottoman scholars
like ‘Ali and Hodja Sa‘d al-Din as well as some supplements of the Shaga’iq and
books of short biographies. But these are not mentioned. In addition, he must
have used some works written by Persian scholars such as Hamdullah al-
Mustawfl.

We have been able to identify more than 150 works. Among them are general
Islamic histories, histories of the dynasties, books of genealogy, and histories of
cities, a variety of biographies of certain ranks of people, sources of hadith
narrators and general biographies and dictionaries. In the second part, the author
benefited greatly from works concerned with geography, particularly there are
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many excerpts from al-Sam‘ani’s Kitab al-Ansab. Most of the geography books
that he used are recorded by symbols. In many cases it is not possible to
understand which works these symbols refer to.

In his own words, when writing the second part, Katib Chalabi used the work
called Tahrir al-Lubab (Lubb al-Lubab) by al-Suyiiti as his primary source as
stated above. He transferred the information from the book in the same order and
where he thought it was lacking, he completed the information from a variety of
sources. He made additions to the information given by al-Suyiiti. As we know,
al-Suyiitr’s work is a condensed version of Ibn al-Athir’s al-Lubab fi Tahrir al-
Ansab; which in turn is a condensed version of al-Sam‘ant’s Kitab al-Ansab with
some additions. In providing information, Katib Chalabi indicates the additions
al-Suyiti made to Ibn al-Athir’s work and those he made to al-Suyiiti’s work. For
example:

............. é)j@‘
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In describing the geographical nisba Katib Chalabi must have benefited

mostly from Mu‘djam al-Buldan and Taqwim al-Buldan; when describing places

in Western Europe, he must have benefited from Kitab-i Bahriyya of Pir1 Ra’is,

Atlas Minor and Aglas Major and from his own translation of the Atlas Minor,
Lawami* al-Niir and his own work Cithannuma.

Following are the sources that were identified as having been used
in preparing the first and second part of the work:

‘Abd al-‘Aziz b. Shaddad al-Sanhadji, Akhbar al-Qayrawan

‘Abd al-Qadir b. Muhammad al-Qurashi al-Ghazzi, al-Djawahir al-Mudiyya fi
Tabagat al-Hanafiyya

Abi ‘Abd al-Rahman al-Sulami, Tabagat al-Siifiyya

Abi al-Barakat ibn al-Sha“ar, Uqiid al-Djuma fi Shu‘ara al-Zaman

Abu Hayyan al-Andalusi, Sharh al-Tashil (Sharh Tashil al-Fawa’id wa Takmil
al-Magqasid)

‘Al1 Shir Nawa’1, Madjalis al-Nafa’is

Amin Ahmad Razi, Haft Iqlim (Persian)

Arab-zada, Hashiyat al-Shaqa’iq



‘Arifi, Tardjamat al-Rashahat (Turkish)

‘Ashiq Chalabi, Dhayl al-Shaqa’ig

‘Ashiq Pasha, Téarikh-i Al-i ‘Othman

al-Bakharzi, Dumyat al-Qasr

al-Bastami ‘Abd al-Rahman, Rawdat al-‘Ibad, Shams al-Afagq
Batlamyus, al-Cografya, Ptolemy, Geography

al-Baydawi, Nizam al-Tawarikh (Persian)

al-Biqa‘l, ‘Unwan al-Zaman bi Tardjamat al-Shuyiikh wa al-Agran
Burhan al-Din al-Halabi, al;Muqtaf& JiSharh al-Shifa li Qadi Tyad

Burhan al-Din b. Muhammad al-Dimashgqji, Kanz al-Raghibin al-‘Ufat fi al-Ramz
ila al-Mawlid al-Muhammadi wa al-Wafat '

al-Daraqutni, Dhikr Asma’ al-Tabi‘in
Dawlat-shah, Tadhkirat al-Shu‘ara (Persian)
al-Dhahabi, Siyar Alam al-Nubala’,

al-Ibar fi Khabar man Ghabar,

al-Mu‘djam al-Mukhtasar,

Mizan al-I'tidal
al-Djami ‘Abd al-Rahman, Nafahat al-Uns (Persian)
al-Djanabi, al-‘Aylam al-Zakhir fi Ahwal al-Awa’il wa al-Awakhir
al-Djanadi, al-Suliik fi Tabagat al-‘Ulama’ wa al-Muliik
Fakhr al-Islam al-Pazdawi, Sharh al-Djami* al-Saghir
Firdawsi, Shah-nama (Persian)

al-Ghazzali, Thya’ ‘Uliim al-Din,
Siyar al-Mulitk

al-Ghifari, Tarikh-i Djthan-ara (Persian)
Ibn al-Abbar, Kitab al-Sila
Ibn ‘Abd al-Barr, al-Isti‘ab fi Ma‘rifat al-Ashab,
Ibn ‘Abd Rabbihi, al-Iqd al-Farid,
al-Lubab fi al-Adab
Ibn Abi Sharif, Ithaf al-Akhissa bi Fada'’il al-Masdjid al-Agsa
Ibn Abi Usaybi‘a, ‘Uyiin al-Anba’ fi Tabaqat al-Atibba’
Ibn al-‘Adim, Bughyat al-Talab fi Tartkh Halab
Ibn ‘Asakir, Tartkh Madina at Dimashgq

Ibn al-Athir, ‘17z al-Din, al-Kamil fi al-Tarikh,
al-Lubab fi Tahrir al-Ansab



Ibn al-Athir, Madjd al-Din, Djami‘ al-Usul fi Ahadith al-Rasul

Ibn Bassam, al-Zakhira fi Mahasin Ahl dl-Djazira

Ibn al-Dayba‘, Bughyat al-Mustafid fi Tartkh Zabid

Ibn al-Djawzi, al-Muntazam fi Tarikh al-Umam

Ibn al-Djazari, Ghayat al-Nihaya

Ibn Farhiin, al-Dibadj al-Muzahhab fi Ma‘rifat A'yan ‘Ulama’ al-Madhhab
Ibn Habib al-Halabi, Durrat al-Aslak fi Tarikh Dawlat al-Atrak

Ibn Hadjar al-‘Asqalani, Inba’ al-Ghumr,
al-Isaba fi Tamyiz al-Sahaba,
al-Durar al-Kamina,
al-Mu‘djam al-Mufahras,
Tahdhib al-Tahdhib

Ibn al-Hanbali, Durr al-Habab fi Tarikh Halab,

Ibn Hibban, Kitab al-Thigat

Ibn al-Humam, al-Siyar

Ibn Kamal, Tarikh-i Al-i ‘Othman (Turkish)

Ibn Kathir, al-Bidaya wa al-Nihaya

Ibn Khallikan, Wafayat al-A‘yan

Ibn Khatib al-Nasiriyya, al-Durr al-Muntakhab fi Takmila Tartkh Halab
Ibn Lutfi Bey (Lutfi Bey-zade), Hamish al-Shaqa’iq

Ibn Makala, al-Tkmal fi al-Mu'talif wa al-Mukhtalif min al-Asma’
Ibn al-Mulaqqin, Ikmal Tahdhib al-Kamal

Ibn al-Nadim, al-Fihrist

Ibn al-Nadjdjar, Tartkh Madinat al-Salam Baghdad

Ibn Qadi Shuhba, Dhayl Tarikh Dimashgq,
Tabagqat al-Shafiiyya

Ibn al-Qalanisi, Dhayl Tarikh Dimashq

Ibn Qutlubugha, Tadj al-Taradjim fi Tabaqat al-Hanafiyya
Ibn Radjab, Dhayl Tabagqat al-Hanabila

Ibn Rafi‘, Wafayat, Mukhtasar Tarikh Baghdad

Ibn Rashiq, al-Anmiidhadj fi Shu‘ara Qayrawan

Ibn Shakir al-Kutubi, ‘Uyiin al-Tawarikh,
Fawat al-Wafayat

Ibn al-Shihna, ‘Uqud al-Djawabhir,
al-Durr al-Muntakhab fi Tarikh Mamlakat Halab
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Ibn Sina, al-Qaniin fi al-Tibb

Ibn Taghribirdi, al-Nudjiim al-Zahira,
Mawrid al-Latafa,
al-Manhal al-Safi

Ibn Tiliin, al-Ghuraf al-‘Aliyya fi Taradjim Muta’akhkhiri al-Hanafiyya,
Ilam al-Wara biman Waliya Na’iban min al-Atrak bi Dimashgq al-Sham
al-Kubra
al-1drisi, Nuzhat al-Mushtaq

‘Isam al-Din al-Isfara’ini, Hashiyat Sharh Adab al-Bahth
al-Isnawi, Tabaqat al-Shafi‘iyya
al-Kafawi, Kata'ib A'lam al-Akhyar min Fuqaha al-Nu‘man al-Mukhtar

Katib Chalabi, Fadhlaka,
Kashf al-Zuniin,
Lawami* al-Nur

al-Khafadji, Khabaya al-Zawaya

al-Khazradji, Tarikh Dawlat al-Akrad wa al-Atrak

Khwadja Parsa, Fasl al-Khitab fi al-Muhadarat

Khwandmir, Habib al-Siyar fi Akhbar Afrad al-Bashar (Persian)
Lisan al-Din b. al-Khatib al-Ghirnati, al-Thata fi Akhbar Ghirnata

Madjd al-Din al-Firiizabadi, al-Bulgha fi Taradjim A’immat al-Nahw wa
al-Lugha,
Qamiis al-Muhit

Madjdi, Hada’iq al-Shaqa’iq (Turkish)

al-Magqrizi, al-Sulitk, al-Mugqaffa, al-Khitat

al-Marghinani, al-Hidaya

Mirkhond, Rawdat al-Safa (Persian)

al-Mizz, al-Kamal fi Ma‘rifat al-Ridjal

Muhammad b. Dawud al-Birzali, Ghayat al-Maram fi Ridjal al-Bukhari
Muhammad al-Maniifi, al-Rawd al-Basim fi Akhbar man Mada min al-Awalim
Mukhtar b. Mahmid al-Zahidi, Qunyat al-Munyat

al-Nawawl, Tahdhib al-Asma’ wa al-Lughat

Naw‘-zada ‘Ata71, Hada'iq al-Haqad’iq fi Takmilat al-Shaqa’iq (Turkish)
Qadi Abu Ya‘la, Tabagat al-Hanabila

Qadi ‘Tyad, al-Shifa bi Ta‘rif Huqiiq al-Mustafa,
Tartib al-Madarik wa Taqrib al-Masalik

al-Qaramani, Akhbar al-Duwal
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al-Qifti, Tarikh al-Hukama’,
Inba al-Mustataba fi Fada’il al-Tahaba wa al-Qaraba

Qutb al-Din al-Haydari, al-Iktisab
Qutb al-Din al-Makki, al-Ilam bi Alam Balad Allah al-Haram
al-Rafi‘1, Tarikh Qazwin (al-Tadwin)
Rashid al-Din Fadl Allah al-Tabib, Djami‘ al-Tawarikh (Persian)
al-Safadi, al-Wafi bi al-Wafayat, A‘yan al-‘Asr
al-Sakhawi, al-Badr al-Tali‘ al-Muntakhab min al-Daw’ al-Lami’,
al-Daw’ al-Lami*
al-Sam‘ani, Kitab al-Ansab
al-Sarakhsi, Kitab al-Mabsiit
al-Shahristani, Tarikh al-Hukama
Sharaf al-Din Abii al-Qasim Ibn ‘Abd al-Halim al-Qurashi, al-Rawdat al-Aliyya
al-Munifa fi Fada'il al-Tmam Abi Hanifa
al-Sha‘rani, Lawagqih al-Anwar al-Qudsiyya fi Managqib al-‘Ulama’ al-Siifiyya
wa Dhayluhu, Mukhtasar Futuhat al-Makkiyya
Sharif Abi Mustafa, Tawarikh al-Khulafa’
al-Subki, Tabaqat al-Shafi‘iyya al-Kubra,
Tabagqat al-Shafiiyya al-Wusta
al-Suyuti, A‘yan al-Ayan,
Bughyat al-Wu‘at,
Husn al-Muhadara,
al-Kawkab al-Munir fi Sharh al-Djami‘ al-Saghir,
Nazm al-‘Iqyan,
Tabagat al-Huffaz
Tahrir al-Lubab (Lubb al-Lubab),
Taqi al-Din b. ‘Abd al-Qadir al-Tamimi,
al-Tabagqat al-Saniyya fi Taradjim al-Hanafiyya
Tashkopri-zada, Miftah al-Sa‘ada,
al-Shaqa’iq al-Nu‘maniyya,
Nawadir al-Akhbar
al-Tha‘alibi, Yatimat al-Dahr
al-‘Ulaymi, al-Uns al-Djalil bi Tarikh al-Quds wa al-Khalil
‘Umar al-Nasafi, al-Qand fi ‘Ulama’ Samarqand
al-Yafil, Mir‘at al-Djinan, Nashr al-Mahasin al-Ghaliyya
Yaqiit al-Hamaw1, Irshad al-Arib, Mu‘djam al-Buldan

al-Yunini, Dhayl Mir'at al-Zaman
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al-Zarkashi, ‘Uqid al-Djuman = Tarikh al-Dawlatayn al-Muwahhidiyya wa
al-Hafsiyya

al-Zubaydi, Mukhtasar Tabaqat al-Nuhat
Following are the works that were identified as having been most
often used:

Amin al-Razi, Haft Iqlim (Persian)

Dawlat-shah, Tadhkirat al-Shu‘ara (Persian)

al-Dhahabi, al-Tbar fi Khabar man Ghabar,
Mizan al-I'tidal,
al-Mu‘djam al-Mukhtasar,
Siyar Alam al-Nubala’
Ibn Abi Usaybi‘a, ‘Uyiuin al-Anba’ fi Tabaqat al-Atibba’
Ibn al-Athir, Madjd al-Din, Djami’ al-Usul fi Ahadith al-Rastil
Ibn Hadjar al-‘Asqalani, al-Durar al-Kamina,
al-Isaba fi Tamyiz al-Sahaba,
al-Mu‘djam al-Mufahras,
Tahdhib al-Tahdhib
Ibn Taghribirdi, al-Manhal al-Safi,
Mauwrid al-Latafa,
al-Nudjum al-Zahira
Katib Chalabi, Fadhlaka (Arabic)
al-Nawawli, Tahdhib al-Asma’ wa al-Lughat
al-Safadi, A‘yan al-Asr,
al-Wafi bi al-Wafayat
al-Sam‘ani, Kitab al-Ansab
al-Subki, Tabagat al-Shafi‘tiyya al-Kubra,
Tabagat al-Shafiiyya al-Wusta
al-Suyiiti, Bughyat al-Wu‘at,
Husn al-Muhadara
Tashkopri-zada, Miftah al-Sa‘ada,
al-Shaqa’iq al-Nu‘maniyya
Yaqut al-Hamawi, Irshad al-Arib,
Mu‘djam al-Buldan
In the first list above, there are 150 works belonging to 114 authors; of these 4
are in Turkish, 9 in Persian and the rest are in Arabic. Among the Persian works,

Katib Chalabi used the works of Firdawsi, Dawlat-shah, Qadi Baydawi, Rashid al-
Din Fadl Allah, al-Djami, al-Ghifari and Amin al-Razi. Similarly he benefited
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from the works penned by the Ottoman authors in Arabic and Turkish. Among
them are Ibn Kamal’s Tartkh, Tashkopri-zada’s al-Shaqa’ig, its translation and
supplements and biographical dictionaries (tezakir) by al-Djanabi ‘Ashiq Chalabi,
Naw‘l-zada and al-Kafawi. He often referred to his own works Kashf al-Zuniin
and Fadhlaka.

In writing the biographies of Prophet Muhammad, the Sahaba and the
Tabi‘in, he used the books written by Ibn ‘Abd al-Barr, the Ibn al-Athirs (‘Izz al-
Din and Madjd al-Din), al-Mizzi and al-Dhahabi and Ibn Hadjar, which relate the
lives of the Sahaba and hadith narrators.

In writing the biograhies of the Prophets and the rulers of ancient states, he
benefited from the general histories as well as works on Iranian and Greek
histories, gisas al-anbiya (histories of the Prophets) and shah-nama (chronicles
written in verse).

In writing the biographies of the caliphs, sultans and commanding officers,
he consulted general and specific history books, as well as general biographical
works written by authors like Ibn Khallikan and al-Safadi.

In writing about the biographies of the imams and judges belonging to
madhhabs (sects), he referred to biography books, as well as the works by al-
Dhahabi and Ibn Kathir. Likewise, the books that he mostly benefited were
Tabagat al-Hanabila by Qadi Abii Ya‘la, and Ibn Radjab’s supplement written for
the same work; books by al-Subki, al-Isnawi and Ibn Qadi Shuhba called Tabagat
al-Shafi‘iyya; al-Dibadj al-Mudhahhab by Ibn Farhun, and the works called
Tabagat al-Hanafiyya by Taqi al-Din b. ‘Abd al-Qadir al-Tamimi, Ibn
Qutlubugha, al-Kafawi and ‘Abd al-Qadir al-Qurashi.

For the biographies of the Sufis, he mostly consulted the books Tabagat al-
Siifiyya by Abi ‘Abd al-Rahman al-Sulami, Nafahat al-Uns by al-Djami, and
Lawagqih al-Anwar by al-Sha‘rani.

For the biographies of philosophers, mathematicians, physicians, physicists
and chemists, Katib Chalabi referred mostly to the following works: al-Fihrist by
Ibn al-Nadim, Tarikh al-Hukama by al-Shahristani, Tarikh al-Hukama by al-
Qift1 and ‘Uyiin al-Anba by Ibn Abi Usaybi‘a.

For the biographies of linguists, writers and poets, he mostly used Yaqut al-
Hamawi’s Irshad al-Arib, Ibn Khallikan’s Wafayat al-A‘yan, Ibn Rashiq’s al-
Anmiidhadj, al-Zubaydi’s Tabagat al-Nuhat, Dawlat-shah’s Tadhkirat al-
Shu‘ara, Ibn Bassam’s al-Dhakhira, al-Suyuati’s Bughyat al-Wu‘at, and al-
Firuzabadr's al-Bulgha fi Taradjim A'immat al-Nahw wa al-Lugha.

For the biographies of Ottoman scholars, rulers, men of letters and poets,
Katib Chalabi used the works by Ibn Kamal, Tarikh-i Al-i ‘Othman, al-Djanabi’s
al-‘Aylam al-Zakhir, Tashkopri-zada’s al-Shaqa’iq al-Nu‘maniyya, Miftah al-
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Sa‘ada and Nawadir al-Akhbar, al-Kafawl’s Kata’ib Alam al-Akhyar and Naw‘i-
zada’s Hada'’iq al-Haga’iq.

For scholars, rulers and men of letters from Iran, India, and Central Asia, he
referred to al-Sam‘ani’s Kitab al-Ansab, Dawlat-shah’s Tadhkirat al-Shu‘ara, al-
Nasaft’s Kitab al-Qand, Qadi Baydawt’s Nizam al-Tawarikh, Rashid al-Din Fadl
Allah’s Djami* al-Tawarikh, al-Ghifari’s Tarikh-i Djthan-ara, and Amin al-Razi’s
Haft Ighm.

Other than these, in writing the second part of the book, as we have stated
above, Katib Chalabi used works like al-Suyuti’sTahrir al-Lubab (Lubb al-
Lubab), the Atlas Minor, Atlas Major, Ptolemy’s Geography, as well as greatly
benefiting from Mu‘djam al-Buldan, Ansab al-Sam‘ani. Even though it is not
openly stated, in writing this part he must have benefited greatly from his own
works Cihannuma and Lawami‘ al-Niur which is the translation of Atlas Minor.

The Symbols:

The sources used for the items are indicated by superscripted symbols. In
some places these symbols denote the name of the author, in others the name of
the book. For example,

Dawlat-shah’s Tadhkira is given as
oLz

Ibn Abi Usaybi‘a’s ‘Uyiin al-Anba is given as
b oo (U g e
Katip Celebi indicates the names of branches of science at the top of the
biographies such as ‘ilm-i mantiq (logic), ‘ilm-i insha (literary composition), ‘ilm-
i nahw (syntax) and ‘ilm-i tibb (medicine).

- -‘-‘-‘-‘-‘-L
-(-(

The biographies which contain these symbols are taken from the biographies
of persons found in the classified branches of science in Tashkopri-zada’s Miftah
al-Sa‘ada.

In examining the symbols used for the names of works, we see that
sometimes he used a word from the title, or the syllable of one word or one letter
from the beginning and one from the end of the word.

csfébmj‘ =

c‘\;.d&.“ JJJ..“ :
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g ¥t 5L} -

o2l oul

Sometimes he indicated the full name of the writer he often referred to as in
the case of “ X..” or a partial name as in the case of al-Suyuti, by the
abbreviation “,...”.

ciéth\ )

When using different works by the same author, he used a symbol that
identified the author’s name only in one work, while he used an abbreviation for
the name of the other works. For example, while using five works by Suyiti, he
indicted “sle JI ix” by “ su” that he often used. In the other works, references are
given by the above-mentioned abbreviations.

The symbol used by Katib Chalabi corresponds to the footnotes used in
academic works today. As it is known, after the name of a book is given in the
footnotes for the first time, an abbreviation is used in subsequent references to
the same book together with the page number. The symbols that Katib Chalabi
used and the numbers he wrote above them are no different from this. In the part
which he calls the first volume, which consists of biographies that he completed
and recopied, the symbols have all been removed. In the biographies that are
pending, the symbols are placed over the titles of the items.
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We first see the symbols on folio 65P. A significant part of the biographies
with symbols are those that are not completed. In these examples, only the
person’s name is given, and in the case there is a symbol or symbols concerned

with the biography, these are written together with the volume and page numbers
and left blank.

After writing the names of the persons whose biographies he would be
writing in alphabetical order in the quires which make up this great work, and
after noting their sources with written symbols over them, Katib Chalabi then
summarized an extract from the sources referred to in the symbol of the
biography or from the work he recorded that person’s biography. If he had used
one of the references that appeared at the beginning of the item, he recorded the
name of the source at the end of the biography as K.l s S3 o O sall >l 0,53
and drew a line over the symbol, leaving the others alone.

The symbols are generally written above the biographies together with the
page numbers. The symbol without a page number generally denotes the book
J ,..;Y\ C‘l*’ which is generally referred to \~. When the symbol of this book is
carefully examined, it will be seen that it is used with the source that is referred to
as < which we think is <l lewY! Cudg. Both sources comprise the era of the
Sahaba and the Tabi‘In. After examining these biographies where these symbols
are used, it will be seen that they belong mostly to the Sahaba and the Tabi‘dn.
Here we get the impression that the names are identified from J,.»Y! el and
the biography was taken from <l cleuY1 Cudgs.

In addition, the symbols on folios 1652, 165P, 1722, 212b are different from the
others in that they are written on the outermost margins of the pages. Although
the symbols are the same as the earlier ones, the difference in their location is
remarkable.
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The part of Sullam al-Wusul which includes the indices comprising the
kunya, nisba and lagab was considered as the second part of the work by Katib
Chalabi. Some of the symbols that were used in the first part, which comprises
biographies, were also used here. These symbols belong mostly to the following
works:

L aw
.

Sl L. S
sl kel ,:.,-

It is interesting that in addition to places in Islamic geography, some place

names in Europe have also been given. Among the geographic names, Sumatra
s 5l 4w, the farthest place in the Islamic World at that time, and places like
Corsica 4iw 4 and Sardinia s> . in Europe have been indicated but no names
connected with these places are given.

For example:
3> 03 0 5l pu :(‘le
93 ok 01 7r 433 g 13y
()3 ok 0y 2 Al ) 58 1 9 5L
iy sl J]rs) sl
These names are written in alphabetical order and brief explanation about
their location is given.

We must admit that there is no clue as to why Katib Chalabi recorded these
names, which are outside the territory of the Ottoman Empire in Europe and
outside the environs of the Islamic geography and literature.
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1. The Symbols of the First Part

4! = Ibn lyas, Badayi‘ al-Zuhur

_ & = Taq1 al-Din b. ‘Abd al-Qadir al-Tamimi, al-Tabagqat al-Saniyya fi
Taradjim al-Hanafiyya

S8 . - Madjd al-Din b. al-Athir, Djami’ al-Usiil

- => = al-Dja‘bari, Uqiid al-Djuman fi Tadjwid al-Qur'an

L > = al-Suyutl, Husn al-Muhadara

>l j»> = Ibn al-Hanbali, Durr al-Habab fi Tarikh A'yan Halab
% , > = Ibn Hadjar, al-Durar al-Kamina

. asels 5= = Husayn Wa‘iz al-Kashifi, Rashahatu ‘Ayn al-Hayat

i v, =Yaqat al-Hamawi, Irshad al-Arib

o) o = Tashkopri-zada, al-Shaqa’iq al-Nu‘maniyya

i s = = al-Suyiti, Bughyat al-Wu'‘at
v =
a.¢» = Ibn Qadi Shuhba, Tabagat al-Shafiiyya

- o~ = al-Safadi, al-Wafi bi al-Wafayat

2 = al-Sakhawi, al-Daw’ al-Lami"

' L = al-Suyuti, Tabagat al-Huffaz

» <le = Ibn ‘Abd al-Barr, al-Isti‘ab fi Ma‘rifat al-Ashab

i8 = = al-Dhahabi, al-Tbar fi Khabar man Ghabar
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V‘lf’ = al-Djanabi, al-‘Aylam al-Zakhir

= 3006 = Katip Chalabi, Fezleke
i & = al-Firuzabadi, al-Qamiis al-Muhit
i . - Katib Chalabi, Fadhlaka; Tashkopri-zada, Miftah al-Sa‘ada

- oLid = Dawlat-shah, Tadhkirat al-Shu‘ara

i

Lisan al-Arab

¥i 5] = Ibn Radjab, Lata’if al-Ma‘arif fima li Mawasim al-Sana
min al-Waza’if

= Ibn Taghribirdi, Mawrid al-Latafa

= = al-Yafi1, Nashr al-Mahasin al-Ghaliya
- S = al-Dhahabi, Siyar Alam al-Nubala
- sy = al-Nawawl, Tabagqat al-Shafi‘iyya

- 4 = al-Nawawi, Tahdhib al-Asma’ wa al-Lughat

.2 ,» = Ibn Tulun es-Salihi, [1amii’l-Vera

b = el-Yafil, Mir‘atii'I-Cinan

- <c«s = Amin al-Razi, Haft Iqlim

i4ge
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2. The Symbols of the Second Part

% ;. = al-Suyiti, Bughyat al-
Wu'at

: = Tashkopri-zada, al-

Shaqa’iq al-Nu‘maniyya

> = Ibn al-Athir, Djami‘ al-
Usul

=== al-Dja‘bari, Uqid al-
Djuman fi Tadjwid al-Qur’an

C -
_ - (s = al-Djanabi, al-‘Aylam

al-Zakhir

.« = Ibn Abi Usaybi‘a,
‘Uyun al-Anba’

& - Jl-Firizabadi, al-Qamiis al-
Muhit

; = Sibt b. al-Djawzi, Mir'at al-

Zaman
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Q‘}J=

. 5 = . ¢ = Ibn Taghribirdi, Mawrad al-
Latafa

;
iz

< = es-Suyuti, Lubb al-Lubab

- oLz = Dawlat-shah,

Tadhkirat al-Shu‘ara

i c.a» = Amin al-Razi, Haft
Ighm
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The Method Followed in the Critical Edition

This publication is based on the author’s draft copy in the Shahid ‘Ali Pasha
Collection, No. 1887, which may be accepted as the only existing complete copy.
We compared it with the copy in Cairo National Library, Mustafa Fadil Pasha
Collection, History, No. 52, which comprises the text from the beginning until the
item on Bukhtunnasr. The biographies no. 476-483 and the introduction were
missing in the author’s draft copy; these were added from the Mustafa Fadil
Pasha copy. The marginal note on folio 2> which was related to the text was
included while the marginal notes on folios 1P-22 were not included as they were
not related to the text. We indicated the differences between the two texts in the
notes. While indicating these differences in the notes, the author’s copy was
represented by the word J‘/\H and the Cairo Mustafa Fadil copy by the letter -
The page numbers of the author’s copy were given on the right margin in Arabic
numerals, while the folio numbers of the Cairo copy were given in the text in
Hindu numbers within parentheses. As stated above, the Cairo copy ends on folio
60P of the author’s copy. As for the text after the Bukhtunnasr item, we depended
entirely on the author’s copy and formed the text accordingly; thus we tried to
produce a complete and accurate text.

Moreover we checked the information by referring to various sources as well
as those mentioned or not mentioned by the author, corrected the erroneously
written names, as well as some of the errors in style and expression made by the
author. These are indicated in the notes. We did not include the biographies that
were crossed out in the draft but included those items which we assumed had
been mistakenly crossed out. Some items in the draft copy were repeated. We
selected one of them but made the necessary additions to it from the second one.
This is indicated in the footnotes. The author did not write the biographies of very
famous statesmen and particularly the Ottoman poets; he just recorded their
names and pennames as headings. He placed the symbol & over the headings of
these statesmen and scholars. He did not write any symbol over the pennames of
the poets. We also included such items. We tried to complete a substantial part of
the information about the statesmen, sultans and Iranian shah-nama with the
pertinent material taken from the author’s work titled Fadhlaka and other
sources; about those poets whose pennames are given, from the Ottoman
tadhkiras and Qamis al-A'lam of Semseddin Sami as well as some other
Ottoman sources. These additions are in square brackets and the sources are
shown in the footnotes. Some items were left as they were. In the draft copy, there
are minor additions made in the handwriting of two people other than the author.
(See folios 72b, 2622 and 2722). As these additions were correct, we included them
in this study and indicated their nature in the footnotes.
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From Folio 72b: Note written in a different calligraphy indicating the date that Katib
Chalabi died and the name of his book

262a: Biography of Yahya b. Omar al-Minkart written in a different
calligraphy. It is indicated here that this person died after Katib Chalabi
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The passage that begins with “wa kana huwa rahimah Allah” to the end of the Khatima,
which is in the handwriting of Katib Chalabi, was later added by another person.
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It should be noted that the author arranged the biographies in alphabetical
order. Only some items at the end of the part belonging to the letter z do not
follow this order. We placed these items in their correct place. In arranging the
items alphabetically, Katib Chalabi did not differentiate between - « but put
them together. However, the letters c and z have been particularly used in
words like pasha and chalabi.

In the items under kunya, nisba and lagab in the second part, there are brief
references made by Katib Chalabi to numerous people mentioned in the first part.
(See: The Method Used in the Compilation of Sullam). We indicated the places of
these items in the first part by the consecutive numbers in the footnotes in the
second part. Also, additional information is given in the second part about some of
the people who are mentioned in the first part. We took this information as it was
and indicated the person’s place in the first part in the footnotes.

Moreover, all the biographies in the first part and all the people whose
biographies are given in the second part have been numbered in sequence. There
are a total of 8,561 biographies; 5,542 are in the first part, while 3,019 appear in
the second part. Names that are repeated under the kunya, nisba or lagab are
not included in this number. Katib Chalabi gave the family genealogy of famous
scholars in the second part of Sullam al-Wusil but tried to fit them in a limited
space in haste, leaving some vague points. We tried to correct this information as
much as possible by referring to sources; however, some points are still vague. As
the names in the genealogy are duplications, they were not enumerated.
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Samples of two genealogies that were drawn by Katib Chalabi in the second part

It is obvious that Katib Chalabi was not able to go over this work and shape
it into its final form as he desired. Some of the biographies of people mentioned
in the first part are repeated in the second part with some additions. We
indicated these additions and differences in the footnotes. For example: Shaykh
Shams al-Din Muhammad b. Ibrahim al-Khatib al-Waziri appears twice in the
first part (see folios 187°, 188P). When the author noticed the repetition, he took
the information in the second biography, corrected the date of death, and wrote
them over the first biography inscribing “mukarrar” (repeated) over the second
biography. In the second part, the date of death of the person indicated as
“Wazir” under the nisba, is recorded as 867; But in the first part this date is 870.
This is indicated in the footnotes.

To conclude, in writing his great biographical dictionary Sullam al-Wusiil,
Katib Chalabi benefited from more than 150 sources in Arabic, Turkish, Persian
and Latin. It is obvious that this work which continued for many years was
written parallel with his major bibliographical work Kashf al-Zuniin. He made a
fair copy of the first volume from the beginning to the letter ta (=) but left the
rest as a draft, without achieving its final shape. The work mentions the lives and
works of more than 8,561 renowned people from every class in Islamic history
and literature until the time it was written. In the second part, brief information
is given about the kunya, nisba, lagab, geographical names and sects.

Sullam al-Wausiil also manifests the civilizational unity and cultural richness
of the Islamic world. From the biographies provided here by Katib Chalabi, a
work by a Turkistani scholar could be read and used in Andalusia, while that of
an Andalusian scholar could be read and used in Turkestan. As the common
language of learning was Arabic and education in the madrasas was conducted in
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Arabic, a scholar would be able to give lessons, take up a post and be a member
of the society in any part of the Islamic world. While carrying out duties as a
scholar or judge, he would be able to exchange knowledge with other scholars
This facilitated the c1rculat10n of knowledge and culture, as well as that of books

All these show the 51m11ar1t1es existing in cultural approaches, purs_uance of
science and administrative institutions in the vast geography of the Muslim
world.
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